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DUC (Nguyen Minh)

Role of Prajna in Pure Land Buddhism: A Critical Study.
Supervisor: Dr. Pradeep Kumar

Th 26159

Abstract

Over 2.500 years ago, a great historical character in India became a perfectly Enlightened One.
He became known as Shakyamuni Buddha and taught many different methods of attaining
liberation from the cycle of birth and death. Pure Land Buddhism is not only simple but also
effective in being able to adapt to many ideologies, systems of thought, and creeds. Then we
attempt to develop and cultivate a better life or to realize an ideal society. In the view of
Mahayana Buddhism, there are innumerable Buddhas. They taught us how to attain liberation
solely by only our own efforts. To travel along the Easy Path and the Difficult Path, or Other-
power and Self-power, respectively, the Pure Land tradition considers the Holy Way (shodomon)
and the Pure Land (jodomon) as a twofold path. Training in higher mentality (adhicitta-sikkha)
can develop the quality and efficiency of the mind, so it is most conducive to noble conduct and
the development of wisdom. In addition, training in higher wisdom (adhipafifia-sikkha) is the
observation and understanding all things as they really are. It can enable one to conduct one’s
life wisely, to adopt the right attitude towards things, which is conducive to welfare, and to have
a clear and trouble-free mind.1 On the other hand, when the practitioners have trained in higher
morality and continued with mental training (samadhi) or practice meditation, they can reach the
final level, developing wisdom (pafifia) to the point of overcoming ignorance (avijja), craving
(tanha) and attachments (upadana).

Contents

1. Introduction 2. The origin and development of pure land school 3. Prajna in
theravada and Mahayana Buddhism 4. The role of prajna in pure land tradition 5.
How to attain rebirth in pure land with the help of prajna 6. Relationship of
Buddhist pure land to modern society 6. Conclusion and Biblography.
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GANESH PRASAD

Impact of Buddhism on the Polity, Economy and Culture of Bihar (600 BCE -
200 BCE).

Supervisor: Prof. Rajiv Kumar Verma

Th 26492

Contents

1. Introduction: The life of the bussha and his teachings 2. A survey of Bihar from
(600BCE-200 BCE ) 3. Buddhism and polity in Bihar 4. Buddhism and economy in
Bihar 5. Buddhism and culture in Bihar 6. Comparative study of Buddhism and
polity , economy, cultural aspects in contemporary times and Biblography.

JATAV (Ram Sevak)

Neo-Buddhism -It’s Contribution to Emergence a Society in India.
Supervisor: Dr.L.B. Swarnkar

Th 26068

Abstract

Neo-Buddhism came into existence after Dr B. R. Ambedkar’s conversion to
Buddhism. In Neo-Buddhism, a redefined Buddhism, there is no concept of God and
Goddess, soul, hell or heaven, and hypocrisy like the Hindu religion. Neo-Buddhism
is based on equality, rationality and science and is rooted in the belief of Ambedkar
that the concept of God and soul legitimized the system of caste. According to
Ambedkar, ‘atheism’ is the key element of Buddhism, along with rationality as its
hallmark. Dr Ambedkar was Hindu by birth, but he died as a Buddhist because he
felt there was no scope for progress for Dalits within the folds of the Hindu religion.
He embraced Buddhism with a new interpretation known as Neo-Buddhism today.
Neo-Buddhism has contributed a lot to the social upliftment of Dalits in India.
Before Neo-Buddhism, the condition of Dalits was very miserable, and it was the
only religion which gave all kinds of opportunities to Dalits for their progress. Now
their situation is better than before in every sphere of life. India gained Independence
seven decades years ago. Until today, Dalits have to suffer for basic needs for their
day-to-day living, i.e., drinking water, food, shelter, and the right to live as human
beings. The untouchables “Dalits” were denied even Human Rights, which are
essential for human life, as they were not allowed to have water from a public well;
even their shadow was supposed to pollute the so-called upper castes. The Hindu
social order made the Dalit’s life miserable in every term. The Hindu
Dharmashashtra sanctioned this evil caste system and the practice of untouchability.
This continued for the centuries, and some glimpses of this system are continued till
today. Neo-Buddhism is a great social revolution in the history of modern India in
post-colonial India. Neo- Buddhism changed the face of modern India. It defined the
original teaching of Lord Buddha from the wisdom of Ambedkar. Baba Saheb B.R.
Ambedkar was a pioneer of neo- Buddhism. He was born in an untouchable family
and faced untouchability in every sphere of his life. He also fought with the
Brahmanical caste system to eradicate the caste system of the Hindu cultural
society in India. But he could not eliminate the caste system of Hindus because of
the non-changing philosophy of Hindus. Hindu religion is based on inequality and
the caste system because it has a varna system. Hindu society is divided into
Brahman, Kshatriyas, Vaishyas, and Sudras. These Varnas have a hierarchy from
superior to inferior; even today, this caste system is in practice in Hindu society;
however, the caste system is banned in the constitution by the efforts of Dr
Ambedkar. Even today, the intellectuals, professors, bureaucrats and others from
the Dalit community face the caste system in India after 67 years of independence.
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Initially, Ambedkar tried to get equality in the Hindu religion for the untouchable. He
started a movement for drinking water in Mahad Pond and temple entry into
Kalaram Temple. But the result of these movements was futile. After seeing the non-
changing attitude of upper-caste Brahmins to eradicate the caste system, Ambedkar
changed his approach to improving the condition of the untouchables and applied
his all energy to making constitutional provisions for them. For this, he demanded
separate electoral for untouchables. However, Mahatma Gandhi stood on a hunger
strike to not let pass this resolution of Ambedkar. Ambedkar got tired of fighting
with the Brahmanical system for getting equality in Hinduism. Finally, he made a
historical declaration of change of religion with his followers at the Yeola conference.
At this conference, he said that “I was born Hindu. It was unfortunate, not in my
hand, but I will not die as a Hindu. It is in my hand.” He completed his declaration
by embracing Buddhism with the lakhs of his followers in Nagpur on 14 October
1956. Ambedkar modernized Buddhism because he wanted to lead such a path for
the untouchable to develop themselves. He found that interpolated Buddhism does
not fit the untouchables’ complete development. Therefore he interpreted Buddhism
and compiled all the fundamental teaching of Buddhism by writing a Buddhist Bible,
“Buddha and his Dhamma”, in which he explained all real Buddha’s education, such
as four noble truths, rebirth and Karma, theory of soul, parivraja, a path of purity,
Astanjikamarga, a path of virtue, Nibbana, duties of Badkkhues, the difference
between Dharma and Dhamma, and Adi-Buddhism or Dalit Buddhistic (Dr Leela
Karunayakara). Ambedkar wanted to present all the fundamental teaching of
Buddha so that Dalits could not be caught in the philosophy of interpolated
Buddhism. In interpolated Buddhism, Buddha is considered a wrong incarnation of
Vishnu. Therefore, he adopted a scientific approach to studying Buddhism. He
rejected the fatalistic view of Karma and rebirth and four noble truths. He rectified
them on the scientific theory of Buddha. While the Introductory chapter provides a
historical overview of Dr B. R. Ambedkar and his interpretation of the Indian society
where religion was a tool for casteist oppression, his conversion to Buddhism with
his reinterpretation of Buddhism has led to a thorough understanding of the social
and cultural fabric of India. The History and Origin of Neo-Buddhism have been
traced to represent how India needs a religion based on rationality rather than on
concepts of atman and God. In the second chapter, an attempt has been made to
understand the discourses on the emergence of Neo- Buddhist Philosophy. In
contrast, the third chapter explores how Neo-Buddhism has led to the liberation of
the oppressed (Dalits and untouchables) from the psychological trapping of the
Hindu Philosophy/religion. The next chapter deals with the Prospects of Neo-
Buddhist Philosophy with Dr Ambedkar's role in the post-independent Indian
political and cultural makeup. The concluding chapters explore the challenges and
opportunities for Neo-Buddhist thou

Contents

1. Introduction 2. History and origin of Neo-Buddhism 3. Discourse on emergence of
Neo-Buddhism 4. Liberation of the downtrodden from psychological trapping of the
brahmanical social order 5. Neo-Buddhism: present and prospects 6. Conclusion.
Biblography and Published paper.

JAYANT KUMAR

Epistemological Study of Pratyaksa & Anumana with Special Reference to
Dignaga and Dharmakirti.

Supervisor: Prof. Indra Narain Singh

Th 26489
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Contents

1. Introduction 2. The intrinsic nature of existence 19-57 3. The genesis of
knowlesge 4. The panorama of pratyaksa 5. The panorama of anumana. Conclusion.
Glossary and Biblography.
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KAUSHIK (Shashank)

Interrelation Study of Dhamma - Vinaya with Special Reference to Sutta Pitaka.
Supervisor: Prof. Subhra Barua Pavagadhi

Th 26493

Contents

1. Introduction 2. Emergence of Buddhist monasticism and gradual establishment
of training rules 3. The analysis of vinaya discipline as depicted in sutta prtaka 51-
78 4. Essential doctrinal teaching of Buddha as depicted in sutta pitaka 5.
Interrelation study of dhamma- vinaya and its relevance in dealing with problems of
modern society. Conclusion and Biblography.

LAN (Hoang Thi Ngoc)

Arvhaeological Pers[ectove on The Travels of Xuanzang in India.
Supervisor: Dr. Indra Narain Singh

Th 26070

Contents

1 Introduction 2. Xuanzang in gandhara and uddiyana 3. Archaeological perspective
in western India 4. Xuanzang in southern India 5. Xuanzang in central India 6.
Xuanzang in eastern India.Conclusion and Biblography.

forfesd
urfer wifieed & afdfa A Siftraeha o . v Iiemaas sree.
e Sf wnfemt Riga
Th 26494
g ot

1. Yyt 2. oifar Ofig &1 wwa@n 3. faftes @ afuea of &1 affess 4. oifar e &
I Sifdgelia o o1 fawga arffesa 5. el ol &1 Ao & Tedey 6. dg &M e
A It aftmef emf IudeR SR T Ty .



11.

12.

53

T
T IRIfRIBR0T A o g R ST YivRTa sids®R &1 aNeH .
fAdwre: ST, W .uH. J8qH

Th 26065

GINI=T

Eﬁﬁmﬁmwﬁwﬁmﬁwﬁﬁaﬁﬁ@wwmmaww|
AR Siiad ¥ |Rd eFl 3 qen falkre eaf 9 REdl @ 9w smer far Sirar o | 98
AP I T AIUEUS @ & | REdl ureie &1 9 8 Youl & A1eF MRS drf H FeArnt g
IR & 8 | A1 & §{gr B JAGT g 9 $I & & oy a8 [y gRid gam a=al off |
el 3R el &1 |wR ure, Rl gRT e I3 &1 W 9 aH, Aty SRl & 99a e
P IR ST BN S FIH WG, R BT TR 2 | AT 89 B a1 Ry R HAGAR
fraR & a1 uid 6 a8 E—Fre Freil § SeT—ofel T RE1 § | S9 Hy AMINTh e, ARl
(@Al I Iw), SRR A7 gHrEl IR Sede ARl Bl Seld gY Siieadisi ¥ JoRT TSl
2| U™ H REdl @ goui & AedAl 9 915§ ST A T | dEriaeer | U, diaeraven
ﬁwaﬁaméwmwﬁgamwwwwnwﬁwwzﬁw
Swia Rt @1 g2m el smemiarsil & STHET ugard SIHg BT del s | fafds et sii—
uel werr, 98 faare, deaighy, a1 fdare oY fedl a1 (el Jmspidrall gRT €1 derar fFel | Rear
P AWBR ev—dR AT BT =l T | FeAgT BT FAIG db Refcr ik 91 e 81 gal off |
Rerdl wead 8 g 1 o Wds 9a B @ gal off | 99 e T4 wreve afdda &
3eTfeAd =RV 9 I8 WA g@ W R PP T B IR H ATBR WSl IR QAT | TH §E A
H Bl YaSAT <HR Y DI IRV H A (HAT| A1 B AR AHP GG BRI T G
goul & FHM YT W USH B | e SR MTH g8 DI SN—Hfad Al ARG BT
AU |l BT ST 7 | AE R & Fde SURIG Yo Aadl & |qg H gawr | R &
forg g &1 gR ga | Rad RFal W) 86 9 31 UBR @ SIATERI I §¥ fRar |
WH— gOUl & GRIER MM BT ARPBR R TERI— 0 AR ¥ fIem= smeanfeas ao1 @
U & AT SHPNI o BT PR | §§ S PIel § TAI, ARATell, YSARI, IdeeTavll, ST,
Jorrdr, faemn, srquTell gwAfes, @wa, @l sare aam R, Jwrd o e fagdt w9 A
e, gHe, uRig dig frgol & wu & sfoer & ufig &

g ot

1. Id Sigoei R ) fRufa 2. g st & aftfd @ fter 3. Wi wifddsor ik g9
JURD! Bt YT 4. BT IR sidsar R fog wis faa 5. W Tifdaaor &1 add Wey |
e, eaf sy Tt ufdet SR el wead

RAO (Nilisha)

Relevance of Nichiren Daishonin’s Interpretation of ‘Lotus Sutra’ in the
Contemporary World.

Supervisor: Prof. Rajiv Kumar Verma

Th 26491

Contents

1. Introduction 2. An introduction of the “saddharmapundarika sutra 3. A textual
analysis of ‘lotus sutra’ 4. Nichiren’s life and work 5. Nichiren’s majaor contributions
to ‘lotus sutra’ 6.The relevance of ‘Ilotus sutra’ in modern times 7.Conclusion.
Appendics and Biblography.
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SHIRAVAN KUMAR

Origin and Development of Busshism in Tripura: A Case Study of Busshist
Viharas.

Supervisor: Prof. Amarjiva Lochan

Th 26157

Abstract

Tripura is one of the ancient states of India. It is largely dominated by Bengali
community and 19 schedule tribes. The state merged with India on 15t October, 1949.
The state is also known as Hill Tipperah and Independent Tipperah which was ruled by
the Manikya dynasty. It is situated to the north eastern part of the country lied in
between Bangladesh and Assam. It covers 182.4 kilometres in length from its north to
the south and 112 kilometres in breadth from its east to the west. The state is a mixture
of three religions Buddhism, Hinduism and Christianity.The present work ‘Origin and



55

Development of Buddhism in Tripura: A case study of Buddhist Viharas’ focuses on the
dissemination of Buddhism to determine the way in which Buddhism made its way
from its place in a state like Tripura to a different state. The study has been done with
the purpose of going deeper into the development of Buddhism in Tripura.

Contents

1. Introduction 2. Early history of busshism 3. Introduction to study area: Tripura 4.
Buddhism in Tripura: its origin and development 5. Buddhist socity in Tripura 6.
Buddhist viharas in Tripura. Conclusion and Biblography.

TRI (Nguyen Thanh)
Role of LY- Tran Dynasties in the Formation of Vietnamese Buddhism.

Supervisors: Prof. Ranjana Rani Singhal and Prof. Karam Tej Singh Sarao
Th 26069

Contents

1. Introduction 2. The advent of vienamese Buddhism 3. Vietnamese Buddhism
under the LY dynasty 4. The role of Buddhism in the policy on social development
during the tran dynasty 5. Yen TU maountain and the development of truc lam
meditation school 6. The meditation thought and the basis of the establishment of a
new church. Conclusion and Biblography.

VIVEK KUMAR
Society and Polity: An Historigal Reassessment of Ashoka Based on Important
Inscriptions.

Supervisor: Dr. Galdhan Sangai
Th 26063

Abstract

Asoka is recognized among the greatest emperors of the world. The records found in the
edicts of ASoka reveal the political, social, economic and religious situation of that time.
Asoka embodied his concept of rajdharma based on the teachings described in his
inscription, which reflect ASoka’s highest ideals. AsSoka established a highly centralized
administrative system for his vast empire, which strengthened the Local governments
system of public participation in Local administration. Asoka also encouraged the
development of various parts of collective life. ASoka incorporated new elements in the
administration to make his empire well organized so that the administrative system
could run smoothly. Asoka incorporated a new element called Dharma Mahamatras in
his administration. On the basis of Asoka’s 2nd, 5thand 13throck inscription, the details
of the work of Dharma Mahamatras are revealed. ASoka has propagated Dhamma for
moral upliftment of the society. Asoka is perhaps the first empror in History who
established a justice department in the form of religious judge under the Dharma
Mahamatras as a religious tribunal to settle disputes related to rituals and religious
matters. ASoka innovated the concept of a public welfare state. If we talk about the
present day, the establishment of a public welfare state by India is seen as borrowed
from the western countries, whereas this concept has existed in India since ancient times.
The Dhamma policy we get from Asoka’s inscriptions has been mentioned by Gandhi ji as
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“Sarv Dharma Shambhav”. One step further Vivekananda has called “Participation”. If we
compare the records of Asoka with the Constitution of India, there is some resemblance
among them. Social, economic, judicial protection, freedom of thought and expression,
protection of public welfare works etc. have been provided for all Indians in the
Constitution of India. Asoka has tried to reach such a system to the common man
through his Inscriptions.

Contents

1. Introduction 2. From the Buddha to the beginning of the amuryan Period 3.
Asokan polity and society based on important inscriptions 4. Conclusion.
Biblography and Appendix.

TENZIN SONAM

Buchen Tradition of the Fourteenth Century: A Study of its Remaining
Remnants in Spiti.

Supervisor: Dr. Ashish Kumar

Th 26495

Contents

1. Introduction 2. Buddhist monasteries and unknown history of spiti 3. The birth
and development of buchen tradition in tibet 4. The remainining remnants of buchen
traditonin pin valley spiti 5. Present day buchen in pin valley 6. Preliminaty notes
on the buchen and their face in India today. Conclusion and Biblography.

TUYEN (Nguyen Thi Thanh)

Vajracchedika Prajnaparamita Sutra Thought: Sources and Ramifications.
Supervisor: Dr. Susmita

Th 26496

Contents

1. Introduction 2. The historical background of Mahayana Buddhism with the
emergence of vajracchedika prajnaparamita sutra 3. Tracing the development of the
vajracchedika prajnaparamita sutra’s translation and its thought content 4.
Outcomes drawn from the simple and deep analysis of the nature of the relation
between the thought of the vajracchedika prajnaparamita sutra and other
conceptions in Buddhism 5. A comparative analysis of the thought of the
vajracchedika prajnaparamita sutra in Buddhist 6. The applied value of the
vajracchedika prajnaparamita sutra in today’s world. Conclusion. and Biblography.



